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INTRODUCTION

There is no portion of Scripture used more, abused worse,
and understood less than John 3:1-21. Theologically, this
passage of God’s Holy Word is used by denominationalists
and nondenominationalists to represent various views con-
cerning soteriology, the science of salvation. Three major
systems of belief concerning salvation encompass most
professing believers, but all are not true believers. These are
the three major systems: (1) baptismal regeneration, (2) faith
regeneration, and (3) Spirit regeneration.

Heresy cloaked in Biblical language remains heresy. Be-
cause of the nature of this subject, the correct term is heresy,
not error. Scriptural terminology is used by many to teach the
opposite of what Scripture actually affirms. Although the term
“born again” is Biblical, it is being used by politicians to get
votes, by athletes who are disobedient concerning the Lord’s
day, by local assemblies who attract crowds with entertainers,
and by religious leaders who peddle the word of God for
profit. Hence, the so-called “born-again Christian”
phenomenon has become the fastest growing cult in America.
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In no way can John 3:1-21 teach so many divergent views
on the science of man’s deliverance from the penalty and
condemnation of sin. The idea that God’s word which has
been permanently established in heaven and permanently
given (Ps. 119:89; Jude 3) can mean different things to
different people is ludicrous. Such thinking deserves ridicule
because it is an attack on the veracity of God. Nothing is given
in time but what was purposed in eternity. Thus, the order for
which informed Christians contend is the relation between
cause and effect. This order is confirmed in creation (John
1:1-3), redemption (John 3:14-16; Acts 2:23), and regenera-
tion (John 3:1-16).

We shall see, in our striving to accomplish a knowledgeable
study of John 3:1-21, how little that people in general under-
stand passages that are so familiar to professing Christians.
This portion of Scripture will be explored by considering the
following truths:

1. Regeneration is necessary because of degeneration (the
state of being degenerate or depraved). Regeneration is God’s
inward work of grace by the agency of the Holy Spirit in
which He implants the principle of spiritual life in the soul.

2. The purpose of regeneration is to produce an outward
act of turning to God in a conversion experience that causes
one to keep on turning to God in conversion experiences.
Thus, the inward change of life finds expression in an outward
change that keeps changing until the final change. Regener-
ation, a single and completed act, is never repeated. Conver-
sion is the beginning of a progressive and endless holy life
until we shall be made like Jesus Christ. Regeneration is
exclusively God’s act on the passive sinner; conversion is the
act of the regenerated person by the power of the inward
principle of life. Subsequent to God’s drawing, the one drawn
follows Him.
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3. Distinction is made between the regenerate, those who
love the light, and unregenerate, those who hate the light
(John 3:17-21). One can never be becoming like Christ unless
he is first existing in Christ (John 1:12, 13).






SECTION I

THE SUBJECTIVE ASPECT OF LIFE
John 3:1-8






A DEPRAVED RELIGIONIST

Now there was a man of the Pharisees, his name
Nicodemus, a ruler of the Jews; this man came
to Him by night and said to Him: Rabbi, we have
known that you have come as a teacher from
God; for no one is able to do these miracles that
you are performing, unless God is with him.
—John 3:1-2 (translation)

Although Nicodemus was a high ranking official of the
Jews, he was a depraved religious Pharisee. Since
Nicodemus’ (compound noun—nike, victory and demos, peo-
ple or crowd) name means “conqueror of the populace,” he was
more than a master of a synagogue. He was a member of the
Sanhedrin, the supreme ecclesiastical and civil tribunal, which
was the final court for the interpretation and enforcement of the
Jewish law. The Pharisees were zealous for their religious sect,
which began soon after the return of the Jews from Babylonian
captivity. Therefore, they not only rejected the message of
Christ’s forerunner, Johnthe Baptist(Matt. 21:25-27; Luke 7:29,
30), but they also became Christ’s greatest enemies (John 8).



The Pharisees were separatists who had their own interpre-
tation of the Scriptures. Like many religionists today, the
Pharisees had their own code of morals and placed great
emphasis on external evidences of their religious piety. In
fact, they made void the sacred Scriptures by their own
traditions (Mark 7). No wonder Christ’s strongest language
of denunciation was against them (Matt. 23).

All we know about Nicodemus is recorded in John 3:1-12,
7:50, and 19:39. Nicodemus did not know he was a lost sheep
when he came to Jesus Christ at night. The context will settle
the differing views concerning the reason the Pharisee came
at night. His first statement betrayed him: “..Rabbi [Master
or Teacher], we have known [perfect active indicative of oida]
that you have come [perfect active indicative of erchomai] as
a teacher from [apo, ablative of source from or out of ] God...”
(John 3:2—translation). The first person plural “we” gave the
impression that he had nothing personal at stake but that he
was speaking on behalf of the Sanhedrin. If that was true, why
did he come at night? Some think his coming at night mani-
fested cowardice. Others think it was the best time for
Nicodemus to have a conversation without the interruption of
the normal activities of the day. The two perfect tense verbs
give credence to the fact that Nicodemus had known for some
time that Jesus Christ was a teacher who had come from God.
Furthermore, he was in a state of knowing that Christ’s works
were of the nature that apart from God’s presence He would
be unable to perform them.

The chapter division would be more fitting beginning with
John 2:23. Although many believed when they saw the mir-
acles Jesus Christ was performing [imperfect active indica-
tive of poieo] at the passover in Jerusalem, Christ was not
entrusting [imperfect active indicative of pisteuo] Himself to
them (John 2:24), because He “was knowing” [imperfect
active indicative of ginosko] what was in man (John 2:25).
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We determine the character of trees by their fruit, but
Christ knows the very roots of the trees. Therefore, there
are believers and there are believers. Faith may be sincere
but superficial (human). It may be brought into exercise by
miracles or circumstances, but it will disappear with the disap-
pearance of the things that brought it into exercise. Christ
cannot entrust Himself to a person who exercises that kind of
faith, because He knows he is a “stony ground hearer,” and his
faith is only temporary. “And the ones on the rock are those
who when they hear receive the word with joy; and these have
no root, who believe for a brieftime and in time of trial become
apostates” (Luke 8:13—translation).

Nicodemus came to Jesus Christ at night as an anxious
inquirer; however in the light of the context, his coming was
motivated by the miracles that the Lord Jesus was performing.
His coming cannot be classified with “Come to me all the
ones laboring [present active participle of kopiao] and having
been loaded with burdens [perfect passive participle of phor-
tidzo, to load with a burden], and I shall give you rest” (Matt.
11:28—translation). The proud Pharisee addressed Jesus
Christ as “Rabbi” thus placing himself on the same level with
the Lord. He was saying that we Rabbis have known what
you are doing as a Rabbi. This manner of address leaves little
doubt that Nicodemus did not at that time know who Jesus
Christ really was, even though he acknowledged that God was
associated with Him.

The questions Nicodemus asked prove he was not
regenerated when he came to Jesus Christ. “How is a man
being able to be born being old?”” (John 3:4a—translation).
“Can he be able to enter into his mother’s womb a second
time and be born?”’ (v.4b—translation). “How can these things
come into being?”’ (John 3:9b—translation). Like Nicodemus,
many come to Christ in order to ask questions rather than to
listen. The depravity of their hearts is revealed in their inter-
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rogation. Nicodemus’ questions revealed (1) how the natural
man is unable to understand spiritual things (I Cor. 2:14), (2)
how far a person can be advanced in worldly wisdom (includ-
ing religious wisdom) and be spiritually ignorant, and (3) how
one can belong to organized religion and know nothing about
saving grace. This is characteristic of the great majority of
religionists. They are not only lost but they are also like the
Pharisees, Christ’s worst enemies.

Jesus Christ did not reply to Nicodemus, because He was
no ordinary rabbi speaking to another ordinary rabbi. He was
God who came as the Teacher. Jesus Christ needs no one to
witness concerning man, since He knows what is in man
[generic use of anthropos, mankind] (John 2:25). Knowing
Nicodemus’ condition, Christ addressed him as an un-
regenerate man: “Jesus answered and said to him: Truly truly
I am telling you, unless one may be born [gennethe, aorist
passive subjunctive of gennao, to be born] from above
[anothen, an adverb meaning from above], he is not able
[dunatai, present passive indicative of dunamai, can, be able
to, or able to do] to understand [idein, aorist active infinitive
of horao, to see or understand] the kingdom of God” (John
3:3—translation).

The adverb anothen is used several ways in the New
Testament: (1) upper room (Mark 14:15; Luke 22:12), (2) the
top (Matt. 27:51; Mark 15:38; John 19:23), (3) from the very
first (Luke 1:3), (4) again—a favorite translation by many
(John 3:3, 7; Gal. 4:9), (5) from above (John 3:31; 19:11;
James 1:17; 3:15, 17), (6) from the beginning (Acts 26:5). In
all the references in John, “from above” makes good theology
(John 3:3, 7, 31; 19:11, 23). “Born from above” of John 3:3
and 7 shows that the new life comes down from God, and it
effects a complete and radical change in the elect who have
been raised out of spiritual death, which is the result of their
depravity.
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Depravity is denied by the intelligentsia of this world order
and by many religionists in professing Christendom. Among
the religionists, the following statements are often heard or
read to try to refute the truth of depravity: (1) Adam sinned
only in his own person, and there is no reason that God should
impute Adam’s sin to infants. (2) That which we have by birth
cannot be the evil of sin. (3) Sin must be voluntary or it cannot
be sin. (4) That one should be accounted guilty of a sin that
1s not his own is inequitable. (5) God cannot in justice appoint
anyone to hell for original sin. (6) The old fatalistic view of
God’s relationship to man is fading away. The new view sees
God as giving to man the potential for working out his own
destiny. (7) Man is not so corrupted by sin that he cannot of
himself believe to the saving of his soul. (8) The sinner can
be saved anytime he desires to believe, because today is the
day of salvation. (9) Since the sinner is commanded to be-
lieve, he is not so dead and passive that he cannot believe.
(10) Names are written and sealed in heaven at the point of
faith. Hence, faith, regeneration, and justification all take
place simultaneously.

In contrast to the preceding statements in which depravity
is refuted, depravity signifies the following truths concerning
what man is by nature:

1. He is spiritually dead: “And you existing [present active
participle of eimi, to be or to exist] dead in your trespasses
and sins” (Eph. 2:1—translation). Before the Ephesians were
made alive together with Christ (Eph. 2:5), they were existing
in a continuous state of spiritual death.

2. He is darkness: “For you were [imperfect active indica-
tive of eimi] formerly darkness..” (Eph. 5:8—translation).
This is not what unregenerate people do, but what they are by
nature. “Being the ones who have been darkened [perfect
passive participle of skotidzo, to be or to become darkened]
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in their reasoning [dianoia, mind, reasoning, understanding,
or thought], having been alienated from [perfect passive
participle of apallotrioo, to be aliens or foreigners] the life of
God, through the ignorance being in them, on account of the
hardness of their heart” (Eph. 4:18—translation).

3. He is mortal. Physical death is the house appointed for
all living (Gen. 3:19; Job 30:23; Rom. 5:12-14; Heb. 9:27).

The verb dunamai, which means can, be able to, or be
capable of, is used in its present passive indicative inflected
form (dunatai) in the following verses to further establish the
truth of the spiritual inability of those who are spiritually
dead; the ability or capability in each verse is negated by the
Greek adverb ou. The sinner is unable to (1) understand the
kingdom (John 3:3), (2) enter the kingdom (John 3:5), (3)
come to Christ (John 6:44), or (4) understand spiritual things
(I Cor. 2:14). In case the negated dunamai is not enough to
convince religionists, consider the following Scriptures:
“There is not one who understands, there is not one who seeks
after God” (Rom. 3:11—translation). “And you are not will-
ing to come to Me that you may have life” (John 5:40—trans-
lation). “The one who is of God is hearing the words of God;
you therefore are not hearing, because you are not of God”
(John 8:47—translation). “But you are not believing, because
you are not from My sheep. My sheep are hearing my voice,
and I know them, and they are following Me” (John 10:26,
27—translation).
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A PASSIVE SINNER

Jesus answered and said to him: Truly truly I am
telling you, unless one may be born from above,
he is not able to understand the kingdom of God.
—John 3:3 (translation)

In the study of the total spiritual inability of the unregen-
erate, one cannot ignore the passivity of those who are not
born of God. The passive voice of the Greek verb gennao
(may be born) in John 3:3 represents the subject as the
recipient of the action, signifying that the subject is being
acted upon. If the subject were a participant in regeneration,
it would be in the middle voice. Furthermore, if the subject
could regenerate himself, the action would be in the active
voice. Anytime man is associated with the active or middle
voice used with sodzo or gennao, there is no connection with
one’s being made spiritually alive. This brings us to the
importance of Christ’s first statement to Nicodemus in John
3:3.

Jesus Christ gave no instruction to Nicodemus concerning
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how he could be born of God. But how many times have we
heard preachers and others tell people how they can be born
again? They are doing something the Savior Himself never
did throughout His personal ministry. Although Christ used
the imperative (command) when He said, “repent” (Matt.
4:17; Mark 1:15) and “believe” (Mark 1:15; 5:36), He never
commanded anyone to be born from above, be regenerated,
or be quickened. Distinction must be made between the new
birth and faith. Christ’s first statement to Nicodemus was,
“Truly truly I am telling you, unless one may be born [gen-
nethe, aorist passive subjunctive of gennao, to be born] from
above, he is not able [present passive indicative of dunamai,
is able, negated by the adverb ou] to understand [idein, aorist
active infinitive of /orao, to see, observe, or understand] the
kingdom of God” (John 3:3—translation). The subjunctive
mood of the verb gennao is in the passive voice. The defini-
tion of the passive voice should be considered from two points
of view: (1) The subject of the verb is inactive, and (2) the
subject is acted upon by someone else. The following is a list
of the verses where the passive voice of the verb gennao is
used:

1. John 1:13—“Who not out of bloods nor out of
the will of the flesh nor out of the will of man but
out of God were born [egennethesan, aorist pas-
sive indicative]” (translation).

2. John 3:3—“.Truly truly I am telling you,
unless one may be born [gennethe, aorist passive
subjunctive]...” (translation).

3. John 3:5—This is the same as verse 3.
4. John 3:6—“That which has been born [gegen-

nemenon, perfect passive participle] out of the
flesh 1s flesh, and that which has been born
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[gegennemenon, perfect passive participle] out
of the Spirit is spirit” (translation).

5. John 3:7—“Do not wonder because I said to
you: It is necessary for all of you to be born
[gennethenai, aorist passive infinitive] from
above” (translation).

6. John 3:8—*“The Spirit is breathing where He
desires, and you are hearing His voice, but you
have not understood where He is coming from
and where He is going; thus is everyone who has
been born [gegennemenos, perfect passive parti-
ciple nominative masculine singular] out of the
Spirit” (translation).

7. T John 2:29—If you may know absolutely
that He is righteous, you know also that everyone
doing righteousness has been born [gegennetai,
perfect passive indicative] out of Him” (transla-
tion).

8. I John 3:9—*“Everyone who has been born
[gegennemenos, perfect passive participle nom-
inative masculine singular] out of God does not
practice sin, because his seed is remaining in
him; and he is not able to be sinning, because he
has been born [gegennetai, perfect passive indic-
ative] out of God” (translation).

9. I John 5:1—“Everyone believing that Jesus is
the Christ has been born [gegennetai, perfect
passive indicative] out of God, and everyone
loving the One who gave birth is loving the one
who has been born [gegennemenon, perfect pas-
sive participle accusative masculine singular]
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out of God” (translation).

10. T John 5:4—*..because everything that has
been born [gegennemenon, perfect passive par-
ticiple nominative neuter singular] out of God is
overcoming the world; and this is the victory
overcoming the world, our faith” (translation).

11. T John 5:18—“We have known [perfect ac-
tive indicative of oida] that everyone who has
been born [gegennemenos, perfect passive parti-
ciple nominative masculine singular] out of God
does not practice sin, but the one having been
born [gennetheis, aorist passive participle] out of
God is guarding himself, and the wicked one
cannot harm him” (translation).

This list of Scriptures proves that regeneration (born out of
God) is the exclusive work of the sovereign God upon the
passive sinner. To deny that the sinner is completely passive
to spiritual things is to deny depravity. Some argue that if man
is totally unable to exercise his reasoning faculty and freedom
of will and choice, he would be so insensible that he would
not know it when he went to hell. They say that although the
rich man of Luke 16:19-31 was totally unable to flee the
torments of hades, he was not totally unable to exercise his
will and choice for mercy, because he asked for mercy and
relief. Their rationalization leads them to question, since this
was done in hades, why can it not be done on earth? They
quote Isaiah 1:18 to support their claim that the sinner exer-
cises his reason before he is made as white as snow. Further-
more, their opinion is that the sinner must exercise freedom
in order to come to the Lord before he finds rest (Matt. 11:28).
They conclude that any person who says the sinner is totally
incapable of repentance and faith reverses the order and does
not understand the following things: (1) The sinner walks in
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sin (Eph. 2:1, 2). (2) He is dead and alive at the same time (I
Tim. 5:6). (3) He may become dead to sin by grace without
being a corpse (Rom. 6:11). (4) He is not insensitive while he
is dead in sin, because he is able to reason and choose to leave
the hog pen (Luke 15:11-32). (5) He is responsible to repent
and believe while he is dead in sin (Mark 1:15). (6) Though
dead in sin, the sinner can make a decision to live (Ezek.
18:31). (7) He is not destined to be regenerated apart from
repentance and faith (Luke 7:50).

Biblical testimony is replete with evidences of complete
depravity. So deep is original sin that as death came to Adam
on account of his sin, death comes to all men because all have
sinned (Rom. 5:17-19). Fallen man has become corrupt in all
his ways; therefore, his whole nature moves in opposition to
God. Corruption is evident throughout all of man’s life, and
it comes from the depths of his depraved heart. Life outside
of Christ is in sin, guilt, lusts of the flesh, disobedience,
hardness, and unrepentance and under the wrath of God.
Apart from the grace of regeneration (born of God, born from
above, new birth, made alive, or new creation), the sinner
continues in a life of sin which results in his treasuring up
wrath against the day of wrath and God’s righteous judgment.
His sinful existence does not stop at death: “The one acting
unjustly let him act unjustly still, and the filthy one let him
act filthily still...” (Rev. 22:11—translation).

Persons who believe that fallen man has the ability to make
aone hundred and eighty degree turn—from going away from
God to going to God—apart from grace is no different from
those who believe there is a Divine spark within every man.
Several years ago in a discussion on depravity between a
liberal and an evangelical, they evidenced no difference in
their beliefs. The liberal read a paper concerning “fanning the
spark into a flame”; in reply, the evangelical quoted Ephesians
2:1 to prove there is no spark to fan. The liberal commended
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him on his reply and asked him if he believed man has the
ability in himself to either accept or reject the gospel. The
evangelical unhesitatingly answered in the affirmative. The
liberal then asked what that ability is in man. When the
evangelical answered that it is man’s free will, the liberal
smilingly retorted that the evangelical called it free will, and
he called it the spark of goodness.

One must understand that man as a passive sinner is not a
partner with God in regeneration. In contradiction to the
Arminian concept, “God will save you if you will open the
door and let Him come into your heart,” the passive sinner
does not play the decisive role in the new birth. Who opens
whose heart for the truth? Scripture answers, “And a certain
woman by name Lydia, a dealer of purple cloth of the city of
Thyatira, who is worshipping God, was listening, whose heart
the Lord opened to be paying close attention to the things
being spoken by Paul” (Acts 16:14—translation). Thus, the
Holy Spirit and not Paul’s preaching enabled Lydia to receive
the message which affected her understanding, emotion, and
will to enable her to pay close attention.

The Arminian argument concerning the insensibility of the
passive sinner is absurd. A person abandons common sense
when he asserts that passivity would mean the rich man of
Luke 16:19-31 would be so insensible that he would not know
it when he went to hades. The Bible’s use of the passive voice
of Greek verbs, when they are used in reference to human
beings, does not mean humans are absolutely insensible. The
unregenerate person is physically alive but spiritually dead.
Physically, the unregenerate person is not insensitive to his
physical nature; but he is deprived of feeling of or sensation
to spiritual things. In all fifteen places where the word gennao
is used to signify born out of God, the living sinner was acted
upon by God because he was passive concerning spiritual
things. Although the sinner is insensitive to God’s act of grace,
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like Lydia, he becomes sensitive to God’s message and pays
close attention to the things of God. Hence, when the unre-
generate person is born of God, he goes from being passive
to being active in and for spiritual things.

Concerning the exercise of the rich man’s will and choice
in hades, the answer is simple and crystal clear to everyone
who has a spiritual mind. Those who believe in free grace do
not deny that the sinner has a will; but his will is insensitive
to spiritual things; therefore, it goes in only one direction,
down, away from God (John 3:19, 20). Like water, it takes
the path of no resistance. There is not a living sinner who
would not like to be delivered from the torments of hell; but
apart from grace, he does not want to be delivered from his
sins which he loves and in which he has pleasure. His desire
for deliverance is not from his sins but from physical torture.

Let us now get a picture of the rich man in hades. There are
three contrasts in Luke 16:19-31: (1) contrast in life (vv.
19-21), (2) contrast in death (v. 22), and (3) contrast in eternity
(vv. 23-31). Consider only the part that some apply to teach
the rich man exercised his will and choice in requesting mercy
and relief from his torments (vv. 23-31). Being afraid of future
punishment while one is living in time and the actual experi-
ence of torture in eternity vastly differ. Although the rich man
is suffering the tortures of hades, in his request, he stated
nothing about God, righteousness, or holiness. He expressed
only that which is related to the physical and not the spiritual
realm. This proves that his will and choice were concerned
about one thing—the physical. Hence, the will of the rich man
in hades is continuing its downward course away from God.

The sinner’s exercising his reason before he can be made
as white as snow is another blunder of Arminians. To whom
were the words of Isaiah 1:16-20 spoken? God does not
reason with the unreasonable. These words were not con-
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nected with either the preceding (vv. 10-15) or the following
verses (vv. 21-27), but they apply to the remnant God had
among the wicked. There is no mercy at the bar of justice, but
there is at the throne of grace. “Come now, and let us reason
together, saith the LORD: though your sins be as scarlet, they
shall be as white as snow; though they be red like crimson,
they shall be as wool” (Is. 1:18). This is similar to David’s
request, “Purge me with hyssop, and I shall be clean: wash
me, and I shall be whiter than snow” (Ps. 51:7). God was
telling the remnant to break off sins by repentance and then
follow instruction. The instruction can be applied not only to
David in Psalm 51, but also to the assembly (II Cor. 7:1).

Reason apart from grace is unreasonable in regard to
spiritual things. The mind of the unregenerate is natural (I
Cor. 2:14), fleshly (Col. 2:18), vain (Eph. 4:17, 18), and
defiled (Titus 1:15). Can a depraved mind make sound spiri-
tual judgments? If so, it would be like a bad fountain giving
forth good water, and there would be no value in the Spirit of
regeneration. If the sinner has the ability to discern both
natural and spiritual things and by his own ability he chooses
the spiritual, he does not hate good but evil, which is contrary
to John 3:19-20. Scripture teaches that subsequent to the fall
the sinner discerns the evil; on the other hand, the Christian
has his senses exercised to discern both good and evil (Heb.
5:14).

The Hebrew verb for “reason” (yakah, to be right,
demonstrate what is true, argue, decide, plead, reason, or
rebuke) in Isaiah 1:18, the most familiar passage in the Old
Testament, means to be right or demonstrate what is true.
Some translate it, “let us debate our case in court.” Suggesting
this judicial sense has strong support in the light of Isaiah
11:1-4. These words were spoken to the prophet for the
benefit of those whose reason had been made reasonable by
grace. Thus, there was a remnant not so self-willed as to build
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a theological system which would say either less or more
about God than He had said about Himself. To them, God
revealed Himself, because they were able to rise above and
beyond the comprehension of human reason.

Hypocrites boldly enter into dispute with God, but reason
marks Christians as distinct from hypocrites. Christians un-
derstand that the proper function of reason in relation to faith
is to receive God’s truth, because grace provides for believers:
“.weapons of warfare are not fleshly but powerful to God
for the purpose of tearing down bulwarks, destroying sophis-
tries [fallacious reasonings] and every high thing rising up
against the knowledge of God, and taking captive every
thought [noema, method, design, or plot] to the obedience of
Christ” (II Cor. 10:4, 5—translation).

The Arminian argument that the sinner must exercise his
free will to come to Christ before he can have rest is another
denial of depravity. The statement in Matthew 11:28, “Come
to Me all the ones laboring and having been loaded with
burdens, and I shall give you rest” (translation), must be
studied in the light of its immediate context. An important
question is necessary at this point, who first comes to whom?
Subsequent to the fall, Adam did not first come to the “LORD
God”; but the “LORD God” came to the garden where Adam
was hiding and called him (Gen. 3:8-10). The woman of
Samaria did not first come to Christ; He came to her (John
4:4-30). Zacchaeus did not first come to Christ; Christ came
to him (Luke 19:1-10). Christ said, “No one is able to come
to me unless the Father who sent Me may draw him, and |
shall raise him up on the last day” (John 6:44—translation).

One must learn what coming to Christ is not, prior to
ascertaining what it is, in the light of Biblical evidence. (1)
Coming to Christ is not a physical act, such as coming
forward, raising the hand, going into an inquiry room, being

21



baptized, etc. People will come as long as they think they can
do something, but such physical acts can never achieve
regeneration. (2) Coming to Christ is not an act of the mind,
such as one’s repeating the sinner’s prayer or deciding for
Christ. If this were all that is needed for the new birth, there
would be no need for the regenerating work of the Holy Spirit.
(3) Coming to Christ is not a mystical experience unfounded
in Biblical truth, such as seeing a vision or hearing a voice.
After considering the three things mentioned, we are re-
minded of people who, when asked if they are Christians,
express such things as, “I made a decision to try Jesus”; “I
saw Jesus in a vision”; or “I heard a voice.”

Coming to Christ is a manifestation of regeneration. It is
not in order to be born of God. Hence, coming to Christ is not
a means of being born of God, but it evidences that the one
coming has been born of God. Isaiah said, “HO! Every one
who thirsts, come to the waters; And you who have no money
come, buy and eat. Come, buy wine and milk Without money
and without cost” (Is. 55:1 NASB). The three outstanding
things in this text are water, wine, and milk. (1) Persons who
are dissatisfied with all the formalism of religion thirst for the
Spirit who cleanses like water. The Jews were acquainted with
this terminology (Ezek. 36:25, 26). Such dissatisfaction and
thirst are effects of regeneration. (2) Wine is a symbol of
Divine joy: “And wine which makes man’s heart glad...” (Ps.
104:15 NASB). At the wedding in Cana, the good wine was
kept until the last (John 2:10). Christ’s turning water into wine
refutes transubstantiation, the teaching of Roman Catholi-
cism. If wine after consecration by the priest looks and tastes
like it did before consecration, how can they say it is the blood
of Christ? The best wine kept for the last at the wedding
represents the glory of regeneration, showing that the last
state is better than the first. (3) Milk is the food for spiritual
growth: “As newborn infants desire the uncorrupted spiritual
milk, in order that you by it may grow” (I Pet. 2:2—translation).

22



Coming to Christ involves a recognition of need, a revela-
tion of Christ, and a resignation of oneself. The recognition
of need does not take place in the unsanctified reason of the
unregenerate mind. The person who enjoys life that is not
centered in Jesus Christ has never been made to feel the
weariness of his continuous state of burdens. Furthermore, he
will never become cognizant of such weariness as a result of
sins until he has been made spiritually alive by the sovereign
Spirit.

Since God never starts something He does not finish, Jesus
Christ is made known to the one who has been made to feel
the weariness of his sins. He comes in the power of the
regenerating Spirit to Christ as a repentant person. “At that
time Jesus answering said: | am praising you, Father, Lord of
the heaven and of the earth, because you concealed these
things from the wise and intelligent, and made them known
to immature ones; Yes indeed, Father, because in this way it
was pleasing in your sight. All things were delivered to Me
by My Father, and no one fully knows the Son except the
Father, nor does anyone fully know the Father except the Son
and him to whom the Son desires to make known” (Matt.
11:25-27—translation). As the Father is a mystery made
known to Jesus Christ, Christ is made known to faith which
is the fruit of one’s having been born of God. That which is
outside the understanding of human reason is not outside the
comprehension of God-given faith to the elect.

Trinitarian knowledge is made known to the elect. The
Father knows the Son, and the Son knows the Father (Matt.
11:27). God knows the mind of the Spirit (Rom. 8:27), and
the Spirit knows the depths of God (I Cor. 2:10). The elect
know God experientially because Christ desires to make
Himself known (Matt. 11:27). According to Scripture, this
knowledge is not presumptuous: “And by this we are knowing
[present active indicative of ginosko] that we have known
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[perfect active indicative of ginosko] Him, if we may keep
His commandments. The one saying, I have known [perfect
active indicative of ginosko] Him, and keeping not His com-
mandments, is a liar, and the truth is not existing in this one”
(I John 2:3, 4—translation). Verse 3 is positive, but verse 4 is
contrapositive. Although verse 3 speaks of experiential
knowledge, John did not hesitate to call the person a liar who
is always saying and not doing and to tell him the truth did
not exist in him. The apostle did not assert in the first two
verses of this chapter that one must be sinless before he is
knowledgeable of his relationship with God, but he did state
that one must not presume that he is safe prior to the grace of
God making him long to be sinless. One must resolve not to
sin, but he must be able to recognize sin when he commits it.
The Greek makes a clear distinction between committing an
act of sin, “..if anyone may sin [aorist active—point action—sub-
junctive]” (I John 2:1—translation), and habitually sinning, “he
cannot be continually sinning [present active—continuous ac-
tion—infinitive]” (I John 3:9—translation).

Jesus Christ never commands an unregenerate person, as
He does a regenerate person, to take His yoke and learn from
Him: “Take [aorist active imperative of airo, to take or carry]
My yoke [dzugos, yoke or slavery] upon [epi, accusative of
advantage] you and learn by experience [aorist active impera-
tive of manthano, to learn by experience] from [apo, ablative
of source] Me..” (Matt. 11:29—translation). Wearing
Christ’s yoke is a symbol of submission. In his various
admonitions to Timothy, Paul said, “Let as many slaves as are
under a yoke regard their own masters worthy of all honor, in
order that the name of God and the teaching may not be
blasphemed” (I Tim. 6:1—translation). If Christians who are
under a yoke of slavery are to regard their masters worthy for
the sake of God’s honor, what about the yoke of Jesus Christ
which is said by Him to be pleasant (chrestos, good, pleasant,
or easy) (Matt. 11:30)? He has promised His people that He
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will never allow us to be tested beyond our ability to bear (I
Cor. 10:13). Not only is Christ’s yoke pleasant but His burden
1s easy to bear (elaphros, easy to bear or insignificant). In view
of the honor which the Master of masters is due, the yoke and
burdens of Christ are insignificant in comparison to the glory
we shall have when we see our Savior and behold His glory.
Christians find rest (anapausis, rest or relief) while bearing
the yoke of a slave and continuously being loaded with
burdens (Matt. 11:29). Believers are able to bear burdens
while bearing the yoke of slaves because of the rest the Savior
gives to every repentant and believing person. The compound
verb, “I will cause you to rest” (anapauso, first person singu-
lar future active indicative of anapauo), in Matthew 11:28 is
made up of the preposition ana, up, and the verb pauo, to stop
or cease.
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UNSANCTIFIED REASON

Nicodemus says to Him: How is a man being
able to be born being old? Can he be able to enter
into his mother’s womb a second time and be
born? —John 3:4 (translation)

Christ’s statement, “Unless one may be born from above,
he is not able to understand the kingdom of God” (John
3:3—translation), prompted a question from the unsanctified
reasoning of the Jewish Rabbi: “Nicodemus says to Him:
How is a man able to be born being old? Can he be able to
enter into his mother’s womb a second time and be born?”
(John 3:4—translation). The Lord Jesus only stated a fact
without explanation, because regeneration is something
which God alone can perform. Birth from above was as
foreign to Nicodemus, the teacher from Israel, as it is to most
people in professing Christendom.

The popularity of the statement “born again” proves it is
not understood. If it were comprehended to be the exclusive
work of God, it would not be popular. Born from above
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presupposes that man is so sinful and hopelessly depraved
that he is incapable of understanding anything that is of a
spiritual nature. This fundamental truth is obnoxious to the
depraved reasoning, intellectualism, and philosophy of this
world’s wisdom.

The humanist, whether secular or religious, is appalled
with the suggestion that he has nothing to do with determining
his destiny. Since our subject is restricted to the context of a
religious Pharisee, we shall stay within the bounds of profess-
ing Christendom for its application, keeping in mind that
Jesus Christ gave no instructions as to what a person must do
in order to be born from above (born of God). The reason is
obvious, because man can do nothing to be born from above.

Religionists who equate being saved with being born again
say John 3:1-16 teaches certain things that one must do in
order to be saved. They affirm that salvation consists in a
person’s belief of these four things: (1) God loves him; (2) he
is lost; (3) Christ died for him; and (4) God will save him on
the condition that he believes on Jesus Christ as Savior.
Although millions of young people, college students, and
others have been led to make decisions for Christ on the basis
of these four laws, the decisions are false and empty apart
from regeneration (born from above). If a passive sinner
needs no more than believing God loves him, admitting he is
lost, saying Christ died for him, and then believing on Him,
regeneration is unnecessary to give him a new nature. Only
in the power of a new nature can one understand the truth of
the gospel, be capable of repenting on account of his grief
according to God who works repentance to salvation never to
be regretted (II Cor. 7:9, 10), and believe on Christ with
God-given faith (Eph. 2:8; Titus 1:1). Both repentance and
faith are fruits of one who has been born out of God by the
power of the Holy Spirit (John 3:8).
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Many teach that in order for anyone to be born from above,
he must first hear and believe the gospel. They believe in what
is commonly called “gospel regeneration,” indicating that the
gospel, God’s objective message, is essential to regeneration,
which they claim is both God’s and man’s subjective work.
Therefore, to them “born from above” must be determined in
some way by the response of the person who has been exposed
to the gospel. However, the act of the Holy Spirit, who gives
life to the spiritually dead, is as distinct from the truth of the
gospel as seeing is different from light. Did the sowing of the
seed on good ground change the nature of the soil (Matt. 13:8,
23)? If the word of God regenerates, why does it not produce
the same results in all who are exposed to it? The problem lies
not in the nature of the gospel but in the nature of the human
heart. As the seed sown did not change the nature of the soil,
the gospel preached to sinners does not change the nature of
their hearts. If their hearts have not been changed by the Spirit
of grace, their response will be the same as that of the first
three soils (Matt. 13:3-7, 18-22).

Some who claim to embrace the Reformed teaching of
depravity, election, particular redemption, irresistible grace,
and the perseverance of the saints, at the same time deny this
teaching by saying the soul of man is not merely passive in
regeneration. Their use of the adverb “merely” indicates the
idea that the sinner is not entirely, wholly, or to the full extent
depraved. To deny one or more of the previously mentioned
truths is to deny all, because they all stand or fall together.
Scripture teaches that the elect are involved in regeneration,
but it does not teach that we participate in our being born from
above. The passive voice of all the references where the verb
gennao is used in connection with regeneration proves this.
Therefore, no one can refute the Biblical truth that the sinner
1S passive in regeneration.

Those of the opinion that the sinner is not wholly depraved

29



insist that the sinner is active when he is persuaded by the
gospel in the illuminating power of the Spirit. Since he does
not have the Holy Spirit, how can the sinner be illuminated
by the Spirit (John 14:17; Rom. 8:9)? Persons who espouse
this view believe there is a work of the Holy Spirit in the sinner
that comes short of regeneration. Their major so-called proof
text is Hebrews 6:4-6. They claim that one of the pre-salvation
ministries of the Holy Spirit is to enable sinners who come
under the influence of the gospel to have a certain apprecia-
tion for salvation. Thus, they insist that those “who believe
for a brief time and in time of trial become apostates” (Luke
8:13b—translation) have been enlightened. However, their
so-called proof texts do not harmonize with the teaching of
Scripture. God never starts a work in anyone that He does not
finish (Phil. 1:6). Furthermore, the enlightenment of the
sinner is purely objective, not subjective. God’s Spirit’s not
always striving with men (Gen. 6:3) refers to His not striving
through the objective message that is proclaimed (Acts 7:51-60).

The writer of Hebrews 6:4-6 dealt with supposition rather
than fact in order to correct false ideas. (1) He called attention
to those who have been enlightened (aorist passive participle
of photidzo, to enlighten, make known, or reveal). Their
enlightenment was once for all (adverb, hapax, once, one
time, or once for all—see Heb. 9:26, 27, 28; 10:2; 12:26, 27,
Jude 3, 5). (2) He referred to those who have tasted (aorist
middle participle of geuomai, to taste or experience—see
Matt. 16:28; Heb. 2:9). Did the disciples experience a fore-
taste of the coming kingdom? Did Jesus Christ experience
death? (3) He mentioned those who have become (aorist
passive participle of ginomai, to become) partakers (pronom-
inal adjective accusative masculine plural of metochos, which
1s derived from the verb metecho, meta, with and echo to have;
means to share or participate in, partake of, or be a partner
with; used only 6 times—Luke 5:7; Heb. 1:9; 3:1, 14; 6:4;
12:8). The Hebrew Epistle references prove the actual spiri-
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tual experiencing of the Holy Spirit. (4) He pointed to those
who have tasted (aorist middle participle of geuomai—see the
second point) the good word (hrema, that which is being of
God or has been uttered by the living voice) of God. “How
sweet are thy words unto my taste..” (Ps. 119:103). Sight
evidences the knowledge of faith, and taste describes the
experience of faith. (5) He referred to those who have tasted
the powers (noun accusative feminine plural of dunamis,
power, strength, or authority) of the age that is about to come
(present active participle of mello, to be about to, or to be on
the point of a settled future).

If the previously described persons with their experiences
have fallen away (aorist active participle of parapipto, a
compound verb made up of the preposition para, beside,
when used with the accusative case, and pipto, to fall or to
fall to one’s ruin or destruction), it is impossible (adunatos,
adjective used as a noun which means impotent, weak, or
impossible) to renew (present active infinitive of an-
akainidzo, to renew or restore) them again (adverb, palin,
back or again—with a verb it means a second time) a second
time to repentance. The writer stated a hypothesis to prove
the impossibility of the falling away of one who has experi-
enced the preceding things. A genuine repentance in a true
conversion experience can never be repeated. However, the
initial repentance, which is the fruit of regeneration, produces
arepentant spirit that causes the converted person to continue
to repent when he knows that by his acts of sin fellowship
with the Father is broken.

Other Reformers have difficulty making a proper distinc-
tion between regeneration and conversion due to what they
call the time lag. They affirm that regeneration and conversion
seem to occur simultaneously, but they admit that faith is
dependent on regeneration. They believe it is impossible to
distinguish any time lapse between regeneration and conver-
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sion. Their explanation calls for the facts of natural birth.
Reference is made to the birth of a child being first initiated
by conception, and then the analogy is applied to regenera-
tion. The sound of a gun that is shot and the target hit has been
used to illustrate the impossibility of distinguishing any time
lag. Although they recognize the truth of cause and effect, to
them the sound of the gun and the hit target seem to be
simultaneous. However, the problem with this illustration is
in how it can apply to conception and birth. How can a shot
gun and a hit target, which seem to be simultaneous, be
reconciled with nine months of gestation before birth? Such
a conclusion would mean that regeneration must take place
nine months before birth or conversion. Students of Scripture
must not presume that earthly illustrations are perfect analo-
gies of spiritual truths.

The question of a time lag between regeneration and con-
version has caused much controversy. Some insist that there
is no warrant for the expectation of a time lag. Others believe
one who is merely regenerated is not saved, because there is
no such person. The opinion of others is that passivity in
regeneration is fatalistic. The verse most frequently used by
those who express the belief that regeneration is accom-
plished by the word, and that there is no time lag between
regeneration and conversion is James 1:18—“Having been
purposed [aorist passive participle nominative masculine sin-
gular of boulomai, to desire, be willing, decree, or appoint]
He brought us forth [aorist active indicative of apokueo, give
birth to, to be the cause of, or to bring forth] by a message of
truth, resulting in our being a certain firstfruit of His crea-
tures” (translation). The meaning is not difficult to ascertain
in the light of the context. Compare the use of the verb in verse
15—*“Then lust having conceived is bearing [present active
indicative of tikto, bear, give birth to, or produce] sin, and sin
having been fully formed brings forth [present active indica-
tive of apokueo] death” (translation).
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The theory of immediate (instant or without delay) regen-
eration does not deny that the new life imparted in being born
of God is brought to light (manifested) by the word of God.
As the infant in the womb contributes nothing to his concep-
tion, the passive sinner contributes nothing to his birth from
above. The instrumental means in bringing forth life to light
is the gospel of Jesus Christ. (See II Tim. 1:9, 10). The
beginning of the new life is expressed by the passive verb
gennao, which has already been considered in all its fifteen
references. It is also declared by the verbs ktidzo, to create
(Eph. 2:10; 4:24), and dzoopoieo, to make alive or to give life
(Eph. 2:5; John 6:63; II Cor. 3:6). The means of bringing the
given life to light is fully explained in the verses following
the first eight verses of the third chapter of John.
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BORN OF WATER AND SPIRIT

Jesus responded: Truly truly I am saying to you,
unless one may be born out of water and Spirit,
he is not being able to enter into the kingdom of
God. —John 3:5 (translation)

Subsequent to Nicodemus’ ignorant questions—“How is a
man being able to be born being old? Can he be able to enter
into his mother’s womb a second time and be born?”’ (John
3:4—translation)—*Jesus responded: Truly truly [ am saying
to you, unless one may be born out of water and Spirit, he is
not being able to enter into the kingdom of God” (John
3:5—translation). The words “Truly truly” come from the
Greek word amen. They were spoken by Jesus Christ alone
and recorded only in the Gospel of John.

Since the majority of professing Christians are members of
religious denominations that strongly support the doctrine of
baptismal regeneration, one can expect criticism and debate
when the subject of soteriology is discussed. Those who
espouse this view are quick to say that John 3:5 is not teaching
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two births, one of water and one of the Spirit, but that Christ
is teaching one birth which includes both water and the Spirit.
They affirm that in John 3:5 it is incontrovertibly obvious that
water means water, and it refers to Christian baptism.

Four major views of soteriology rely on John 3:5 as their
proof text:

1. Baptismal regenerationists claim that God would not
have said water if He had not meant water. They explain
that baptism alone is not regeneration, but it is an
essential part of the new birth.

2. Those who teach that water refers to one’s physical birth
and the Spirit applies to one’s spiritual birth believe the
context proves both births.

3. Many evangelicals say water is a symbol of the word of
God which the Spirit uses in regeneration. They con-
clude that the only baptism implied here is the baptism
in the Holy Spirit which is regeneration by the word of
God (I Cor. 12:13; Eph. 5:26).

4. According to both text and context, Scripture teaches
that born of water and Spirit in John 3:5 means the Spirit
cleanses like water (Ezek. 36:25, 26).

The sincere professing believer should at this point under-
stand the importance of coming to a definite conclusion on
the teaching of John 3:5. This study will test our desire to
know what Christ is actually teaching, and it will also test the
foundation of our relationship to God through Jesus Christ by
the Holy Spirit. We are now facing a subject that will
challenge our study and meditation.

Nicodemus, a teacher of Israel, familiar with Old Testa-
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ment Scripture, should have known the teaching of Ezekiel
36:25-26—“Then will I sprinkle clean water upon you, and
ye shall be clean: from all your filthiness, and from all your
idols, will I cleanse you. A new heart also will I give you, and
a new spirit will [ put within you: and I will take away the
stony heart out of your flesh, and I will give you an heart of
flesh.” Verse 25 teaches that God justifies those He elects.
Verse 26 teaches that regeneration is by God. Only one birth
is referred to in John 3:5, and it is the birth out of God by the
regenerating Holy Spirit. Neither two births, physical and
spiritual, nor two baptisms, water and spirit, are taught here.

Baptismal regenerationists are too anxious to add baptism
to water wherever they think it fits their doctrine. The ordi-
nance of baptism is never expressed by the word “water”
without additional words or context to demonstrate the fact
of an ordinance. Since the Lord Jesus was discussing the birth
from above, there was no place for the ordinance of baptism
by human hands on earth in connection with it. Therefore,
distinction must be made between regeneration, which is
accomplished solely by the sovereign God, and God’s ordi-
nance of baptism, which should be obeyed by the person who
has been converted by the gospel subsequent to his having
been born out of God.

Consider the following contrasts between regeneration and
baptism:

1. Regeneration is by the agency of the Holy Spirit; bap-

tism 1is in water administered by the agency of a man of
God.

2. Regeneration is the instantaneous operation of God,
baptism must wait for both the baptizer and water.

3. Regeneration changes the nature of the heart; baptism
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is the external manifestation of that change in an act of
obedience.

4. The Spirit of regeneration is irresistible; baptism can be
denied by the baptizer until regeneration is evidenced.

5. Regeneration takes place in the sphere of man’s subcon-
sciousness; baptism takes place in his consciousness.

6. Regeneration is the gift of life; baptism is an act of
obedience of that life.

7. Regeneration gives a good conscience; baptism is the
answer of that conscience.

8. Regeneration is not dependent on the gospel; baptism
is dependent on the proclamation of the gospel.

9. Regeneration enables the recipient to put away the filth of
the flesh; baptism does not put away the filth of the flesh.

10. Regeneration is the application of Christ’s blood; blood
always precedes water.

Some have been so anxious to show that John 3:5 does not
teach baptismal regeneration that they have failed to consider
the Greek text: “ean me tis gennethe ex hudatos kai pneu-
matos—unless one may be born out of water and Spirit.”
Since born out of water does not mean baptism, what does it
signify? There is only one birth referred to in the text. The
single preposition ex (ek) describes the single event. John did
not place a second ek before “Spirit” as though he were
describing two events. This singularity is established by the
aorist tense, which signifies once born of water and Spirit.
Conclusively, this verse teaches neither two births nor two
baptisms—water and Spirit.
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Others of the opinion that the only baptism in this verse is
the baptism in the Spirit believe Spirit baptism takes place at
regeneration. They declare that regeneration takes place when
the believer is baptized into the body of Christ by means of
the Holy Spirit (I Cor. 12:13), who cleanses the believer by
the water of the word (Eph. 5:26). They imply that the verse
teaches the washing of regeneration and renewal of the Holy
Spirit of Titus 3:5. Thus, they claim John 3:5 teaches that
“born of water” is the washing of regeneration, and the
“Spirit” is the renewal of the Spirit.

Like those who accept the teaching of baptismal regenera-
tion, those who hold the view that baptism in the Holy Spirit
is regeneration are too anxious to add the word “baptism” to
Spirit when it fits their doctrine. Since there are only seven
references to baptism in the Spirit, all of which point to
Pentecost, their adding baptism to Spirit in John 3:5 and
equating it with I Corinthians 12:13, which does not refer to
regeneration, is not justifiable. Being born out of the Spirit
(regeneration) and Christ’s baptizing the body of believers in
the Spirit at Pentecost to empower them for service im-
mensely differ. One is instantaneous, out of the source of the
Spirit (John 3:8); and the other is by the agency of Jesus Christ
in the sphere of the Spirit (I Cor. 12:13). In the first, the
preposition ek (ablative of source) is used, and in the second
the preposition en (locative of sphere) is used. “Born out of
the Spirit” is individual, and “in the sphere of one Spirit we
all were baptized into one body’” was corporate (I Cor. 12:13;
Acts 1:5, 8; 2:1-4).
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FLESH AND SPIRIT

That which has been born out of the flesh is flesh,
and that which has been born out of the Spirit is
spirit. —John 3:6 (translation)

A person who understands John 3:6 never questions either
man’s depravity, peccability, concurrence in sin, and fleshly
religion, or Christ’s conception by the Holy Spirit, true Chris-
tianity, Christian warfare, eternal preservation of the saints,
and true worship. “Born from above” is one of the great
mysteries of Scripture. The mysteries (musterion, secret or
mystery) of Scripture serve a twofold purpose—to conceal
the secret from some but make it known to others (Matt.
13:11). Among the mysteries of God’s word are the mystery
of God (Col. 2:2), Christ (Col. 4:3), God’s will (Eph. 1:9),
God’s elect in Christ (Col. 1:26, 27), faith—objective system
of truth (I Tim. 3:9), iniquity—the man of sin (II Thess. 2:7),
and Israel and the kingdom (Rom. 11:25, 26). The mystery
that concerns us in our present study is “Christ in you, the
hope of glory” (Col. 1:27).
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Nicodemus had acknowledged that Jesus Christ had come
from God and that God was with Him in His performance of
miracles. Why then did he raise questions concerning the
words which Christ spoke about being born from above?
Christ’s works, which Nicodemus recognized, were the con-
firmation of His message (Mark 16:20; John 5:36).
Nicodemus’ questions manifested the depravity of his heart.
Only those who have experienced the mystery of Christ
within can understand what is either said or written concern-
ing regeneration (Matt. 11:25-27; John 6:45; 1 Cor. 2:12-16;
I John 2:20-27). Subsequent to his questions in verse 4,
Nicodemus, who was standing only on a religious rite, was
subjected to the greatest refutation of synergism (joint action
of agents) recorded in Holy Scripture (John 3:6-8).

Having completed our study of the differing views of John
3:5, we will conclude this section of John 3, which focuses
on the subject of regeneration. In the Old Testament, God first
said “live” (Ezek. 16:6) before He said “look™ (Is. 45:22). The
same order is given in John 3:1-16; life is necessary in order
for one to see and embrace the Savior. After removing any
religious rite on which Nicodemus stood, Christ said, “That
which has been born out of the flesh is flesh” (John 3:6a—
translation). The verb “has been born” is a perfect passive
participle nominative neuter singular of gennao, which means
a completed action in past time with a continuing state of
being. Since a participle is a verbal adjective, which has the
characteristics of both the verb and the adjective, we observe
by the inflected form of the adjectival part that the participle
functions as a substantive. Hence, the nominative neuter
singular article (o) agrees with the nominative neuter singu-
lar adjectival part of the participle which literally signifies the
human nature which has been born out of (ek, ablative of
source) the flesh (ablative feminine singular of sarx) exists
(present active indicative of eimi, to be or exist) as human
nature (a predicative nominative feminine singular of sarx).
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The Greek noun sarx is used 148 times in the New Testa-

ment in a variety of ways, a few of which follow:

L.

Flesh is the soft substance consisting of fat and muscle
of humans and animals: “All flesh is not the same flesh,
but one of men, and another of animals, and another of
birds, and another of fish” (I Cor. 15:39—translation).

Flesh speaks of the totality of what man is in human
existence: “For by reason of the works of the law no
flesh shall be justified before Him; for through law is
full knowledge of sin” (Rom. 3:20—translation).

Flesh has reference to the peccable human nature of
depraved man: “That which has been born out of the
flesh is flesh” (John 3:6a—translation).

Flesh signifies Christ’s impeccable human nature: “And
the Word became flesh [became veiled in impeccable
human nature]...” (John 1:14—translation). “And the
angel responded to her: The Holy Spirit shall come upon
you, and the power of the Highest shall fall upon you;
for this reason also the holy thing being born shall be
called, Son of God” (Luke 1:35—translation).

Flesh refers to the lower and temporary principle of sin
in the Christian: “But now no longer I work it out but
the sin dwelling in me. For I have known that nothing
good is dwelling in me [my sinful nature], for to be
desiring is present with me, but to be accomplishing the
good is not” (Rom. 7:17, 18—translation).

Flesh designates the marital relationship of man and
woman: “And He said: for this cause a man shall leave
father and mother and shall be joined to his wife, and the
two shall exist as one flesh” (Matt. 19:5—translation).
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The significance of the word flesh (sarx) that concerns us
in our present study is the peccable or sinful nature in fallen
man. The human nature which has been born out of sinful
nature is in a continuous state of being depraved.

Sinful human nature can produce nothing but sinful human
nature: “And Adam lived an hundred and thirty years, and
begat a son in his own likeness, after his image...” (Gen. 5:3).
“Behold, I was shapen in iniquity; and in sin did my mother
conceive me” (Ps. 51:5). “Who can bring a clean thing out of
an unclean? not one” (Job 14:4). Since sinful human nature
subsequent to the fall is in a continuous state of sinfulness, it
can in no way make any contribution to one’s being born from
above. Therefore, the passive sinner is at the mercy of the
sovereign God of grace who chooses and saves whom He will.
The leper who came to Jesus Christ spoke to Him according
to the Scriptures: “And there comes a leper to Him begging
Him and kneeling saying to Him, If you will you are able to
cleanse me. And having been filled with compassion ex-
tended His hand and touched him and says to him: I am
willing, you be cleansed at once. And immediately the leprosy
left him, and he was cleansed” (Mark 1:40-42—translation).

Leprosy is a striking representation of the character and
consequences of sin. Although the men in the synagogue had
refused Divine sovereignty, the leper submitted to it. The
event concerning the leper who came to Christ, recorded by
Matthew, Mark, and Luke (Matt. 8:2-4; Mark 1:40-45; Luke
5:12-16) followed on the heels of what Christ said when He
went forth from His testing subsequent to His baptism. While
the people were marvelling at Christ’s gracious words, He
said, “Truly I am telling you: No prophet is accepted in his
own hometown. But I am telling you about reality, many
widows were in Israel in the days of Elijah, when the heaven
was shut up for three years and six months, when great famine
came over all the land, and to not one of them was Elijah sent
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except to Sarepta of Sidon to a widow woman. And many
lepers were in Israel in the time of Elisha the prophet, and not
one of them was cleansed except Naaman the Syrian” (Luke
4:24-27—translation). A sermon on grace in general will be
tolerated by any religious institution; however, a message on
grace in particular is hated by everyone who embraces the
synergistic concept of soteriology. Proof of this is found in
the reaction by the religionists in the synagogue who heard
what Christ said: “And all in the synagogue hearing these
things were filled with rage” (Luke 4:28—translation).

Although the leper did not doubt Christ’s ability to heal his
leprosy, he was not sure at this point in his untutored mind
that God willed to heal him. Here is where the Greek gives
help which cannot be seen so plainly in most English trans-
lations. The third class condition, which expresses a probable
future condition, of “If [ean, conjunction used with the sub-
junctive mood verb] you are willing [theles, present active
subjunctive of thelo, to will or desire]” (Luke 5:12—transla-
tion) indicates that the leper’s healing depended on God’s will
rather than the will of the leper. Do you suppose this leper had
heard about Christ’s saying in the synagogue shortly before
which caused such rage? “And having risen they threw Him
outside the city, and led Him to a brow of the hill on which
their city had been built, in order to throw Him down” (Luke
4:29—translation). This reveals the hatred religionists have
for the Biblical doctrine of an election of grace (Rom. 11:5).
The leper by the grace of the sovereign God had surpassed
the religious training of Christ’s enemies.

Unlike those who are the corrupt fruit of easy believism,
the leper did not presume anything; but he learned experien-
tially that he had been cleansed. He was not taught by
Arminians on the basis of assumption to use the word “‘since,”

the first class condition which expresses reality—“Since you
are willing, you can heal me.” By grace he knew that the old
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sinful nature which had been born out of the source of the
flesh continuously existed in him as sinful flesh. He said, “If
you are willing, you are able to cleanse me” (Luke 5:12b—
translation). And the Lord Jesus “...having extended His hand
touched him saying: I am willing, you be cleansed at once;
and immediately the leprosy departed from him” (Luke
5:13—translation). Hence, his physical cleansing demon-
strated his spiritual cleansing on the basis of Christ’s impend-
ing sacrifice with the same immediacy as his physical healing.

Following the leper’s healing, Christ “..sternly charged
and immediately sent him away, and says to him: See that you
tell no one anything, but go show yourself to the priest and
offer with reference to your cleansing the things which Moses
commanded, for a testimony to them” (Mark 1:43, 44—trans-
lation). The things to be presented to the priest had the same
relation to the cleansed leper as gladly receiving the word,
baptism, and continuing steadfastly in the apostles’ teaching
had to the repentant Jews of Acts 2:38 or as baptism had to
Paul (Acts 22:16).

The person who has been born out of God can testify that
he has a spiritual nature existing in a continuous state as a
spiritual nature: “and that which [fo, definite article which
agrees with the nominative neuter singular of the adjectival
part of the participle of gennao, the subject of estin] has been
born [perfect passive participle of gennao, completed action
in past time with a resulting state of being] out of [ek, ablative
of source] the Spirit [fou, ablative neuter singular agreeing
with pneumatos, ablative neuter singular of pneuma, source]
is [estin, present active indicative of eimi, to be or exist] spirit
[ preuma, nominative neuter singular of pneuma, used as a
predicate]” (John 3:6b—translation). By the use of the neuter
gender, there should be no doubt that a person’s nature is the
point of emphasis. This may also be further illustrated by the
neuter gender of “the holy thing”—...for this reason also the
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holy thing [fo hagion] being born [present passive participle
nominative neuter singular of gennao] shall be called, Son of
God” (Luke 1:35—translation). However, the only similarity
between John 3:6b and Luke 1:35 is the neuter gender. The
nature Christ assumed was impeccable, whereas the human
nature of the Christian is peccable. The sex of a Greek
substantive does not always correspond to that of an English
substantive, because in Greek, gender is more a matter of
grammar than sex. However, gender can be determined by the
form of the word.

The Roman Catholics have a doctrine called “Immaculate
Conception,” which means Mary did not possess a depraved
human nature because she was without the stain of original
sin. On the contrary, Scripture proves that Mary rejoiced in
God her Savior (Luke 1:46, 47). Their saying that Mary was
conceived and born without spot or stain of original sin is a
heretical, man-made doctrine. If Mary were absolutely free
from original sin, why did she speak of the days of her
purification (katharismos, cleansing or purification) (Luke
2:22)? Purification was needed for the parents of Jesus Christ,
not for the child. Since sin is connected with mankind because
of our solidarity with Adam in the fall, Jesus Christ cannot be
related with the “new creation” in our need for purification,
because He is eternally united with the Godhead. Sin can have
no linkage with the God-Man except by its imputation to Him
on behalf of the elect at Calvary.

Mary, like every other human being, was associated with
John 3:6a—*"that which has been born out of the flesh is flesh”
(translation). Although having been born out of the Spirit,
Mary, apart from the Holy Spirit coming upon (future middle
indicative of eperchomai, to come upon, used 10 times—
Luke 1:35; 11:22; 21:26, 35; Acts 1:8; 8:24; 13:40; 14:19;
Eph. 2:7; James 5:1) her, could never have received, con-
ceived, or brought forth the sinless Person who assumed
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human nature in her womb. As important as the virgin birth
is to the Christian message, it does not completely explain the
sinlessness of Jesus Christ. However, one must admit that the
two truths are closely related. Even though our finite minds
cannot fully comprehend the mystery of the incarnation (the
hypostatic union of the Divine and human natures), we can
lay hold of what we do not fully comprehend. This is the
reason the statement “For with God nothing shall be impossi-
ble” (Luke 1:37) follows Luke 1:35.

The logic of the virgin birth, which means that Jesus Christ
did not descend from Adam by ordinary generation, is re-
corded in Scripture. Therefore, the act of procreation (produc-
ing offspring) as such does not corrupt the offspring. At this
point, let us give some thought to God’s creation of Adam and
Eve. From the formed (yasar, root meaning is form or fashion
and is synonymous with create—God’s creative activity) man
of dust, God created Adam by breathing into him the breath
of life; and from a rib of flesh, God created Eve. God creates
as easily as He speaks. The human nature of Jesus Christ
which He assumed in the incarnation was from the Father,
through the Son, and by the Holy Spirit. Therefore, human
initiation is completely excluded. This enables us to under-
stand the total absence of sin from the Person and life of Jesus
Christ. The Holy One came into personal contact with sin only
by imputation at Calvary. On the cross, Jesus Christ vicari-
ously and sacrificially bore sin on behalf of the elect. All the
titles and designations the Son of God/the Son of man as-
sumed indicate His identification with the elect as the subjects
of Divine grace. Anyone blasphemes who says or thinks that
Jesus Christ was identified with “fallen” mankind in either
life or death except by imputation.

What God did in the womb of Mary, who had not only a
nature having been born out of the flesh but also a spiritual
nature having been born out of the Spirit, the person with
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God-given faith believes; but he cannot comprehend it by
reasoning. According to Luke 1:26-35, Mary had to be in-
formed of the gift of grace. Furthermore, its significance was
confusing to her, as it is to all the recipients of God’s unde-
served favor. Grace is not a reward for faith, but it produces
faith. To miss the meaning of grace is to mi